HST 3103/4: Ghosts, Witches and Portents
GENERAL ESSAY BIBLIOGRAPHIES
2.2.
Why was there such interest in ‘monstrous births’ in the sixteenth and seventeenth centuries?
2.2.1  There are three excellent places to start: David Cressy, Agnes Bowker’s Cat.  Travesties and Transgressions in Tudor and Stuart England (Oxford: Oxford U.P., 2000), chs. 1 and 2; Dudley Wilson, Signs and Portents: Monstrous Births from the Middle Ages to the Enlightenment (London: Routledge, 1993); Julie Crawford, Marvellous Protestantism: Monstrous Births in Post-Reformation England (Baltimore: Johns Hopkins University, 2005).  K. Thomas, Man and the Natural World: Changing Attitudes in England 1500-1800 (Harmondsworth: Penguin, 1983) is particularly good (as the title suggests) on the chronology of change towards monstrous births.

2.2.2  Thereafter, there are some sharp-eyed articles, bang on target for this subject.  K. Park and L. Daston, ‘Unnatural Conceptions: The Study of Monsters in Sixteenth and Seventeenth Century France and England’, Past and Present 92 (1981), 20-54 [available online through Oxford Journals] substantially opened up the subject. Kathryn M. Brammall, 'Monstrous Metamorphosis: Nature, Morality and the Rhetoric of Monstrosity in Tudor England', Sixteenth Century Journal, 27 (1996), 3-21 [available online through JSTOR] adds substantially to our perspective on the subject. Philip Soergel, ‘The Afterlives of Monstrous Infants in Reformation Germany’, in Bruce Gordon and Peter Marshall (eds), The Place of the Dead: Death and Remembrance in Late Medieval and Early Modern Europe (Cambridge; Cambridge U.P., 2000), ch. 15.

2.2.3  There were ‘monsters’, of course, but they were in people’s minds often sexual taboos.  O. Niccoli, ‘Menstruum Quasi Monstruum: Monstrous Births and Menstrual Taboo in Sixteenth and Seventeenth Century England’, in E. Muir and G. Ruggiero (eds), Sex and Gender in Historical Perspective (1990) explores one of them.  R. Hole, ‘Incest, Consanguinity and a Monstrous Birth in Rural England’, Social History (2000) another; Fudge, ‘Monstrous Acts: Bestiality in Early Modern England’, History Today, 50 (August 2000) a third.  Finally, David Hall, Worlds of Wonder, Days of Judgment: Popular Religious Belief in Early New England (New York: Knopf, 1989) links notions of ‘monstrosity’ to eschatological belief within a New England setting but the idea can be related back to Europe without any difficulty.

_____________________

2.3.
Were ‘prophets’ more revered than reviled in the early modern period?
2.3.1  The places to start here are pretty clear, but they are not directed explicitly to answering this question, so you will have to put your thinking cap on and generate possible answer as you read the following: Keith Thomas, Religion and the Decline of Magic (Harmondsworth: Penguin, 1971), chs 5 and 13; Alexandra Walsham, Providence in Early Modern England (Cambridge: Cambridge U.P., 1999), esp. pp. 203-18; Phyllis Mack, Visionary Women: Ecstatic Prophecy in Seventeenth Century England (1993) an excellent case-study of the significant role of women as prophets.  Bertrand Taithe, and Tim Thornton, Prophecy.  The Power of Inspired Language in History, 1300-2000 (Manchester: Manchester University Press, 1997), especially the contributions by A.N. MacLaren (‘Prophecy and Providentialism in the reign of Elizabeth I’); Tim Thornton (‘Reshaping the local future; the development and uses of provincial political prophecies, 1300-1900’) and K. Gibson (‘Apocalyptic and Millenarian Prophecy in Early Stuart Europe: Philip Ziegler, Ludwig Friedrich Gifftheil and the Fifth Monarchy’).

2.3.2.  Thereafter, you can dive into the article literature, enjoying the case-studies of prophetic utterance and the reactions to it.  Susan Hardmann-Moore, ‘“Such Perfecting of Praise in the Mouth of a Babe”: Sarah Wight as Child Prophet’, in D. Wood (ed.), The Church and Childhood. Studies in Church History 31 (1994); also, in the same volume, Alexandra Walsham, 'Out of the Mouths of Babes and Sucklings: Prophecy, Puritanism and Childhood in Elizabethan Suffolk', in The Church and Childhood, ed. by D. Wood (Cambridge: Cambridge University Press, 1994); Alexandra Walsham, '"Frantik Hacket": Prophecy, Sorcery, Insanity, and the Elizabethan Puritan Movement', Historical Journal, 41 (1998), 26-66 [available online through Cambridge Journals Online]; Ute Lotz-Heumann, 'The Spirit of Prophecy Has Not yet Left the World: The Stylisation of Archbishop James Usher as a Prophet', in Religion and Superstition in Reformation Europe, ed. by Helen Parish and W.G. Naphy (Manchester: Manchester University Press, 2002), pp. 119-32; ‘Women as Prophets during the English Civil War’ Phyllis Mack, Feminist Studies (1982), 'Women as Prophets During the English Civil War', Feminist Studies, 8 (1982), 19-45 [available online through JSTOR].

2.3.3  You can open out the bibliography in a number of ways.  There was am Biblical and scriptural basis of prophecy, of course, which was taken seriously in the reformation.  This is emphasised in Dale Johnson, 'Serving Two Masters: John Knox, Scripture and Prophecy', in Religion and Superstition in Reformation Europe, ed. by Helen Parish and W.G. Naphy (Manchester: Manchester University Press, 2002), pp. 133-53.  There was another intellectual tradition which glorified Merlin as the magician-prophet in sixteenth and early seventeenth-century England.  We do not have the good book by Howard Dobin, Merlin’s Disciples: Prophecy, Poetry and Power in Renaissance England (Stamford: Stamford University Press, 1990) currently in our library, but there is a review of it by Rebecca W. Bushnell in Shakespeare Quarterly, Vol. 45, No. 2 (Summer, 1994), pp. 248-250 [available online through JSTOR] which tells you the essence of the argument.

___________________

2.4.
Why did angels ‘survive’ the protestant reformation?
2.4.1  After our seminar on this subject, you will not be surprised to learn that Peter Marshall and Alexandra Walsham (eds), Angels in the Early Modern World (Cambridge: Cambridge U.P., 2006) has to be an essential starting point for this essay.  Darren Oldridge, Strange Histories: The Trial of the Pig, the Walking Dead, and Other Matters of Fact from the Medieval and Renaissance Worlds (London: Routledge, 2005), ch. 2 adds something. S. G. F. Brandon, ‘Angels: the history of an idea’, History Today 13 (Oct. 1963) provides a general overview; Enid Gauldie, ‘Flights of Angels’, History Today, 42 (December 1992) looks at a particular aspect of the subject.
2.4.2  Thereafter, it is a matter of ‘deepening’ and ‘widening’ the attack on the subject.  Bruce Gordon, 'Malevolent Ghosts and Ministering Angels: Apparitions and Pastoral Care in the Swiss Reformation', in The Place of the Dead. Death and Remembrance in Late Medieval and Early Modern Europe, ed. by Bruce Gordon (Cambridge: Cambridge University Press, 2000), pp. 87-109 gives one answer to the question (because ghosts survived the reformation).  We do not have a copy of David Keck, Angels and Angelology in the Middle Ages (Oxford: Oxford U.P., 1998) in our library but you can see from the review by Stephen Chase in The Journal of Religion, Vol. 80, No. 1 (Jan., 2000), pp. 138-139 [available online through JSTOR] that one can deduce from it that one answer to the question might be because it was too deep-rooted a belief among intellectuals in the Middle Ages.  C. A. Patrides, ‘Renaissance thought on the celestial hierarchy: the decline of a tradition’, Journal of the History of Ideas 20 (1959),115-166 argued for a rapid ‘waning’ of that belief in the Renaissance but Feisal G. Mohamed, 'Renaissance Thought on the Celestial Hierarchy: The Decline of a Tradition?' Journal of the History of Ideas, 65 (2004), 559-82 suggests very differently.  The older work by Robert West, Milton and the Angels (Athens, Georgia: University of Georgia Press, 1955) tends to reinforce his view.

2.4.3  There are a variety of places to go to reinforce your essay. You may not need them.  They tend to pick up on particular angelic experiences or voices as recounted by particular individuals.  Dee is a particular individual in almost every sense.  D. Harkness, ‘Shows in the showstone: a theater of alchemy and apocalypse in the angel conversations of John Dee (1527-1608/9)’, Renaissance Quarterly, 49 (1996), 707-737; cf also his John Dee’s Conversations with Angels: Cabala, Alchemy, and the End of Nature (Cambridge: Cambridge U.P., 1999); W. Schumaker, ‘John Dee’s conversations with angels’ delves esoterically into the same material in his Renaissance Curiosa (1982), 15-52.  Changing the focus, and moving later, Egil Asprem, ‘False, Lying Spirits and Angels of Light: Ambiguous Mediation in Dr Rudd’s Seventeenth-Century Treatise on Angel Magic’, Magic, Ritual and Witchcraft, 3 (2008) is not available from Sheffield but you might try a ‘free trial’ through High Beam [http://www.highbeam.com/doc/1G1-178992580.html].  I haven’t read it myself.

_____________

2.5.
'A constant window to unorthodox belief’.  Discuss this view of angels in the early-modern period.
2.5.1  The starting point in the bibliography for this essay is exactly the same as that for essay 2.4 starting with the works under 2.4.1.  You will read them differently, of course, looking out for religious unorthodoxy of a knowing kind; but also of a traditionalist, or conservative kind, and having regard to the possibilities of popular unorthodoxy which was capable of making angelology into quite an elaborate framework of ‘guardianship’ in the world.  An open door to that possibility is offered in Carlo Ginzburg, The Cheese and the Worms: The Cosmos of a Sixteenth-Century Miller (Baltimore: Johns Hopkins University Press, 1992).

2.5.2  Then proceed directly to the works listed for essay 2.4 under 2.4.3. John Dee provides an excellent example of the unorthodox views of an Elizabethan magus in respect of angels, and much else besides.  You can use him as a good vantage point for pursuing this question.  Then go back to works under 2.4.2 and mop up.

_______________________

2.6.
‘The Gospel hath chased away walking spirits’ (Archbishop Sandys 1585). Assess the impact of the protestant reformation on ghost beliefs
2.6.1  You will find almost all the relevant reading for this already highlighted in the reading for Seminar 1.1.  A good place to start is Keith Thomas, Religion and the Decline of Magic (Harmondsworth: Penguin, 1973), ch. 19.  Ronald Finucane, Appearances of the Dead: A Cultural History of Ghosts (Buffalo, NY: Prometheus Books, 1982) then becomes a good next port of call.  Thereafter, Peter Marshall, Beliefs and the Dead in Reformation England (Oxford: Oxford U.P., 2002), ch. 6 will be familiar terrain after the seminar, as well his ‘Deceptive Appearances: Ghosts and Reformers in Elizabethan and Jacobean England’, in Helen Parish and W.G. Naphy (eds), Religion and Superstition in Reformation Europe (Manchester: Manchester U.P., 2002), pp. 188-208.  You have a copy of Peter Marshall, Mother Leakey and the Bishop: A Ghost Story (Oxford: Oxford U.P., 2007) by the bedside.  We do not currently have in the university, and nor have I read, two recently-published trade books generally on the subject: Owen Davies, The Haunted: A Cultural History of Ghosts (London: Pickering and Chatto, 2006) and P.G. Maxwell-Stuart, Ghosts: A History of Phantoms, Ghouls, and Other Spirits of the Dead (London: Trafalgar Square, 2006).  At the time of the seminar, we did not have John Newton (ed), Early Modern Ghosts (Durham: Centre for Seventeenth-Century Studies, 2002) in Sheffield.  It is now in place, and contains excellent essays by Marshall, Lewis, Bath, and Newton.

2.6.2  Something depends on the role of ghosts in the period before the reformation.  The general works above give you something of a view on this, but you can amplify it through looking at R. A. Bowyer, ‘The Role of the Ghost Story in Medieval Christianity’, in H. R. E. Davidson and W. M. S. Russell (eds), The Folkore of Ghosts (1981); Nancy Caciola, 'Wraiths, Revenants and Ritual in Medieval Culture', Past and Present, 152 (1996), 3-45 (available online through Oxford Journals Online); also her ‘Spirits Seeking Bodies: Death, Possession and Communal Memory in the Middle Ages’, in Bruce Gordon and Peter Marshall (eds), The Place of the Dead (Oxford: Oxford U.P., 2002); D. Oldridge, Strangehistories : the trial of the pig, the walking dead, and other matters of fact from the medieval and Renaissance worlds(London, 2005), ch. 4.  Unfortunately we do not have a copy of Jean-Claude Schmidt, Ghosts in the Middle Ages (Chicago: Chicago U.P., 1998) in Sheffield - a translation of the most authoritative work on the subject.  You will find reviews online which will give you a general idea of what it says.

2.6.3  Ghosts survived the reformation because witches and demonic possession prospered.  The existence of the one fostered the other.  This was despite the cross-confessional polemic (which Sandys was reflecting) in which protestants wanted to claim that they had put blue water between themselves and catholics on the issue.  This is evident in the text of Ludwig Lavater, Of Ghosts and Spirits Walking by Nyght 1572 (Oxford: Oxford U.P., 1929), including a rather dated introduction by M. Yardley on ‘The Catholic Position in the Ghost Controversy of the Sixteenth Century’.  You will get more by simply reading Lavater’s text for answering this question, than by reading anything else - if you can’t get hold of this edition, it is available, of course, through EEBO.  Then turn to the article literature.  G. Bennett, 'Ghost and Witch in the Sixteenth and Seventeenth Centuries', Folklore, 96 (1986), 3-14 is available online through JSTOR.  Ronald Hutton, 'The English Reformation and the Evidence of Folklore', Past and Present, 148 (1995), 89-116 is also available online (from Oxford Journals Online) and contains some ghost material and some other ideas.  Laura Gowing, 'The Haunting of Susan Lay: Servants and Mistresses in Seventeenth-Century England', Gender and History, 14 (2002), 183-201 is a revealing case-study.

2.6.4  Ghosts survived on stage, too and that may call for particular explanation (a divergence between the ‘real’ world and the ‘mental universe’ explored on stage), explored in varying degree in all the following: Stephen Greenblatt, Hamlet in Purgatory (Princeton: Princeton University Press, 2001); K. Briggs, The Anatomy of Puck (1959), ch. 9; J. Dover Wilson, What Happens in Hamlet (1951), ch. 3; M. Joseph, ‘Discerning the Ghost in Hamlet’, Publications of the Modern Language Association of America (1961); Robert Hunter West, The Invisible World.  A Study of Pneumatology on the Elizabethan Stage (Athens, Georgia: Georgia University Press, 1939).

2.6.5  Our seminar series has emphasised that ghosts, far from fading away after the reformation, staged a recovery in the later seventeenth century.  You can pursue that through S. Handley, 'Reclaiming Ghosts in 1690s England', in Signs, Wonders, Miracles: Representations of Divine Power in the Life of the Church, ed. by J. Gregory and K. Cooper (Woodbridge: Boydell and Brewer, 2005); also Michael Hunter, 'New Light on The "Drummer of Tedworth".  Conflicting Narratives of Witchcraft in Restoration England', Historical Research, 78 (2005), 311-53.
___________________

2.7.
Who saw ghosts, and why, in the sixteenth and seventeenth-centuries?
2.7.1.
See the bibliography for essay 2.6, leaving out the reading for 2.6.2 and concentrating on 2.6.3.

____________________

2.8.
To what extent was early-modern astrology compatible with religious beliefs?
2.8.1  A good starting-point for this essay is Keith Thomas, Religion and the Decline of Magic (Harmondsworth: Penguin, 1973), chs 10-12; also Don Cameron Allen, The Star Crossed Renaissance: The Quarrel about Astrology and its Influence in England (London: Cass, 1966) was a work before its time, so to speak, and it contains a lot for this essay.

2.8.2  One answer to this question is that astrology became part of the polemic of the reformation.  That is emphasised in C. Scott Dixon, ‘Popular Astrology and Lutheran Propaganda in Reformation Germany’, History, 84 (1999) pp. 408-418; cf Luc Racaut, ‘A Protestant or Catholic Superstition? Astrology and Eschatology during the French Wars of Religion’, in H. Parish and W.G.Naphy (eds.), Religion and Superstition in Reformation Europe (Manchester: Manchester U.P., 2002), pp. 154-169.  Another answer is that astrology became so much part of the popular print culture, especially almanacs, that it became indistinguishable from protestant providence.  Bernard Capp, Astrology and the Popular Press: English Almanacs 1500-1800 (1979) is useful here.  See also Patrick Curry, Prophecy and Power: Astrology in Early Modern England (Cambridge: Polity, 1989) and also his Patrick Curry, 'Astrology in Early Modern England: The Making of a Vulgar Knowledge', in Science, Culture and Popular Belief in Renaissance Europe, ed. by Stephen Pumfrey, Paolo L. Rossi and Maurice Slawinski (Manchester: Manchester University Press, 1991), pp. 271-91.  Alexandra Walsham, Providencein Early Modern England (Cambridge: Cambridge University Press, 1999), esp. ch. 1 and 4.

2.8.3  A further set of answers is achieved by looking at individuals who practised astrology, orthodox and unorthodox by turns.  Simon Forman provides an example of the relatively ‘orthodox’: see Lauren Kassell, 'How to Read Simon Forman's Casebooks: Medicine, Astrology, and Gender in Elizabethan London', Social History of Medicine, 12 (1999), 3-18 (available online through Oxford Journals via Swetswise) or her Medicine and Magic in Elizabethan London: Simon Forman, Astrologer, Alchemist, and Physician (Oxford: Clarendon Press, 2005).  Equally ‘orthodox’  was Samuel Jeake in the later seventeenth century, revealed in Michael Hunter and Annabel Gregory (eds), An astrological diary of the seventeenth century: Samuel Jeake of Rye, 1652-1699. (1988).  For the less orthodox, Sheffield does not have B. Woolley, The Queen’s Conjurer: The Science and Magic of Dr. John Dee, Adviser to Queen Elizabeth I (New York: Henry Holt and Co., 2001) but you can get the idea of Dee’s curious and radical beliefs from the Oxford Dictionary of National Biography online; or, for William Lilly in the seventeenth century, Anne Geneva, Astrology and the Seventeenth Century Mind: William Lilly and the Language of the Stars (Manchester: Manchester U.P., 1994) or (older) Derek Parker, Familiar to All: William Lilly and Astrology in the Seventeenth Century (London: Cape, 1975) available only in the Pearce Collection of the Western Bank Library.

____________
